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RICH MAN AND LAZARUS. 





{<> The following is an epitome of an exposition of the 
parable of the Rich Man and Lazarus, (taken from 
av Englith publication, of 1766,) by James Bate, 
A. M. Rector of Depford. 

‘‘ The parable of the Rich Man and the Beggar, is 
generelly taken fora moral discourse against Juxury and 
intemperance. * Te be sure, (says Mr. Bate) intem- 
perance is a very bad thing, and we learn as much from 
sundry texts of scripture. But [ will venture to say, 
that we learn it from uo part of this parable. For, it 
it no where appears from the parable itself, whatever it 
may from the vulgar interpretation of it,—either that 
the rich man was damned, only for eating his victuals 
iz a cleanly manner, and for keeping a plentiful table: 
Nor does it eppear from thence, that the beggar was car- 
ried to heaven, only for being in a wretched and filthy 
cendition. No. 


why ; 
of happiness, but only that he didso. Alas, both the 
merits of the one, and the demerits of the other, were 
of quite another nature than is generally supposed : and 
if we would fully comprehend the true and only scope 
of the parable, we must proceed upon the following 
plan. 

‘We will suppose, the rich man who fared so sump- 
inously, to be the Jew; so amply enriched with the 
heavenly treasure of divine revelation. The poor beg- 
gar, who lay at his gate, in so miserable a plight, was 
the poor Gentile ; now reduced to the last degree of 
want, in regard to religious knowledge. The crunhs 
which fel] from the rich man’s table, and which the beg- 
gar was so desirous of picking up, were such fragments 
of patriarchal and Jewish tradition, as their travelling 
philosophers were able to pick up, with their utmost 
care and diligence. And those philecsplibes were also 
the dogs that licked the sores of heathenism, and en- 
deavored to supply the went of divine revelation, by 
ench schemes and hypotheses concerning the nature of 
the gods, and the obligation of moral duties, as [due 


aliowance mace for their igvorance and human frailties] ! 





All we read in the parable, is, that} death ; ; because that by reason of bim, mary of the 
the one went into a state of misery, but we are no/ told | Jews weut awny, aud believed on Jesus.* 
nor are we told why the other went into a state | - 


| 
/ 





did no small honor to Laman nature, and yet thereby | 


piainiy shewed, how little a way unassisted reason 
could go, without some divine help :--About one and 
the same time, the beggar dies, and is carried by an- 
gels, [that is, God’s spiritual messengers to mankind] 
into Abraham's bosom; that is,—he is ingrafted into the 
church of God. And the rich man also dies and is bu- 
ried, He dies what we call a political death. His dis- 
pensation ceases, 
er the peculiar son of God, 


exile over the face of the earth: mere 


their adherance to the law, 
ingly to pase, that these people, though dispersed, yet 
still dwell alone and separate ; not being reckoned 
among the nations, as Balaam foretold, The rich man 
being reduced to this state of misery, complains bitterly 
of his hard fate ; but is told by Abraham, that he slip 
ped his opportunity, while Lazarus laid hold on his, and 
now receives the comfort of it. The Jew complains of 
the want of more evidence, to convince his country- 
meu, the five brethren : and would’ fain have Lazarus 


He is rejected from being any tong: | 
The people whom le pa-| religion, but had believed in the Saviour when he came, 
tabalically represents, are miserably destroyed by the | they never would have fulfilled the prophecies concern- 
Romans, and the wretched remains of them driven into | ing him, by rejecting bim, condemning him, and by put- 
vagabonds, with | ting him to death. 
a kind of mark set npon them, like Cain their prototype, ; the treatment which Christ ehoald receive from his 
for a like crime; and which mark may perhaps be— | countrymen, had not been fulfilled, the Gentiles could 
Whereby it comes amaz- | never have been converted to the gospel. 








sunt from the dead to convert them. But Abraham | cy at Jagt by the means of the Gentile church. Here 


'theit unbelief; even so have these also now not -believ- 


tells him, that if their own scriptures Cannot comvince 
them of their error, neither would they be persuaded 
though one rose from the dead. And exactly so it 
proved in the event. For, this parable was delivered 
towards the end of the third year of ovr Lord’s minis- 
try; and in the fourth, or following year of it, the words 
put into the mouth of Abraham, as the conclusion of 
the parable, are most literally verified, by our Lord’s ; 
raising another Lazarus from the dead. And we may pre- 
sume, that the beggar had the fictitions name of Laza- 
rus given him in the parable, not without some reason : 
since the supposed request of the rich man, was fully ap- 
ewered, by our Lord’s raising another, and a real Laza- 
rus, from the dead. But what was the consequence ? 
Did this nolorious miracle convince the rich man’s 
brethren? No,truly. Hie visit to them from the dead, 
was so far from convincing them, that they actually 
consulted together, that they might put Lazarus aJso to 








* As our anthor has omitted the mention of the gulf 
that is fixed between them, we therefore tntroduce a 
note of explanation of this gulf, from a sermon of the 
Rev. Hosea BAttovu, which will render the illustration 
complete.—*' On the subject of this gulf, it may be pro- 
per to be somewhat particular. ‘The ase of it is to pre- 
vent those who would go from Abraham's bosom to the 
rich man; and those tohe would go from the place of 
the rich man to Abraham's bosom. By these things we 
are instructed that the Gentile Christian would go to 
the unbelieving Jews with the gospel, ifit were possible, 
and that the unbelieving Jews have at ail times been 
desirous of entering into favor with Abraham their fath- 
er. But why should such a gulf be fixed? And what 
are the purposes of divine wisdom in this thing? These 
queries are solyed in the 11th chapter to the Romans, 

where St. Paul has treated the subject in a most lumin- 
ous manner. He first argues the necessity of the Jews 
unbelief, for the purpose of granting favor to the Gen- 
tiles. And on the otherhand, he argues that through 
the mercy which the Gentiles obtain through the fall of 
the Jews, the Jews shal]! at last obtain mercy. See 
verses 30, 31,32. ‘* For as ye in times past have not 
believed God, yet have now obtained mercy through 


ed, that through your mercy they also may obtain mercy. 
For God hath concluded them all in unbelief, that he 
gight have mercy upon all.” 

Will any inquire, how the Gentiles obtained mercy 
throngh the unbelief of the Jews? Then let them con- 
sider, that if the Jews bad not apostatized from the true 


And if these prophecies concerning 





we see the sense of our Saviour’s words before noticed: 
“And beheld there are last which shall be frst, aud 
there are first which shall be last... The apostle in the 
11th of Romans seems desirous that his Gentile breth- 
ren should understand this mystery, and says, verses 
25, 26, ‘For I would not, brethren, tbat ye should be 
ignorant of this mystery, (lest ye should be wise in your 
ewn conceits) that blindness in part is happened to Is- 
recl, until the fulness of the Gentiles be come ip. And 
so all Israel shall be saved ; as it is written, there shal) 
come out of Sjon the Deliverer, and shal turn away ya- 
godliness fram Jacob.” 

In this view of our subject, the pertinence of the 
words of Abraham appears, in which he suggested tp 
the rich man, that equal fayers were distributed between 
him and Lazarus. And indeed we see no reason why 
equal favors should not be granted to the two; for there 
is not a word in the whole parable that intimates that 
one was more meritorious than the other. We are nat 
informed that the rich man went to hell becanse he was 
rich, or that the beggar went into Abraham’s.bosom e- 
cause he was poor, and covered with sores,” 


= 


EXCELLENCE OF THE HOLY SCRIPTURES, 


Is it bigotry to believe the sublime truths of the gos- 
pel, with full assurance of faith? I glory in sueh bigo- 
try. I would not part with it for a thousand worlds. 
I congratulate the man who is possessed of it: for, 
amidst all the vicissitudes and calamities of the present 
state, that man enjoys an ivexhaustable fund of conso- 
lation, of which jt is not in the power of fortune to de- 
prive him. 

There is not a book on earth, so favorable to all the 
kind, and all the sublime affections ; or so unfriendly 
to haired and persecution, to tyranny, to injustice, and 
every sort of malevolence, as the gospel. It breathes 
nothing throughout, but mercy, benevolence, and 
peace, | 

Poetry is sublime, when it awakens in the mind any 
great and good affection, as piety, or patriotism. This 
is one of the noblest effects of the art. The Psalms are 
remarkable, beyond all other writings, for their power 
of inspiring devout emotions. But it is not in this re- . 
spect only that they are sublime, ,Of the divine nature, 
they contain the mest magnificent description, that the 
soul of man cancomprehend. The bandred and- fourth 
Psalm, in particular, displays the power and goodness ¢ of 
Providence, in ereating and preserving the world, and ; 
the various tribes of animals in it, with spch majectic 
brevity and beauty, as it is vain to look for in apy he- . 
man composition. 

Such of the doctrines of the gospel as are level.to hu- . 
man capacity, appear to be agreeable to the purest 
truth, and the soundest morality. AH the, genius and 
learning of the heathen world; all the penetration of 
Pythagoras, Socrates, and Aristotle, had never been 


But when! able to produce such a system of moral duty, and so 


ithe Gentiles heard the gospel preached by the apostles, | rational an account of Providence and of man, 8s afe 


witnessed by the fulfilment of the prophecies concern- 
ing Jesus, the door of faith was properly opened to 
them; and they saw the light which God gave for ‘* salr 
vation unto the ends of the earth.” 

That the wisdom of God, which is withont partiality, 
night appear to have the whole direction cf these vast 
affairs, those blinded Jews, through whose fall this 
yreat salvation came to the Gentiles, are to obtain mer- 





| to be found in the New Testament. Compared, indeed, 
with this, all other moral and theological wixdom 


Loses, discquatenanc’d, and like fo}ly shows. 
— 


“ Je that will love life, and see good days, let 


him refrajn.his tongue frogn eyil, and his lips that ne 
speak no guile: Let him eschew evjl, aah: fe qian 
him seek peace, and ensue it.” 
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FOR THE UNIVERSALIST: MAGAZINE, 


REPLY TO R. C** * *, 


Dear Sir,—It gives me pleasure to find at Jast, that 
some one has attempted, (however unsatisfactorily it 
may be,) to answer the all important question, upon 
which rests the whole foundation of the Universal doc- 
trine. I did not expect that this question would have 
stood so long without even an effort toanswer. There 
are many Universalist clergymen in this and other pla- 
ces, able, and Jearned in theology, to whom the people 
are looking with anxious expectations, to be satisfied 
on all difficult points. It is their duty to remove every 
doubt, and not to rest contented till the path is made 
perfectly plain and clear, and every cloud dispelled,— 
And I call upon all who profess to be Universalists, to 
examine and weigh well this question, before. they wil- 
lingly give themselves up to this doctrine: For let it be 
remembered, that the step from finite to infinite is im- 
mense. There are many questions in scripture difficult 
to answer, but I know of no one more so, than the pre- 
sent, inconsistent with the Universal doctrine. Let every 
Universalist therefore, embark in the defence of -this 
question, and let him use such logic, and such reasons, 
and such conelusire argumenis, as will ** flash convic- 
tion on the mind” at once; or if he cannot do this, let 
him say more honorably, that this passage is an inter- 
polation, and that it is not the word of God. Let the 
“** inquirer after truth” first examine this question before 
he enters upon others of Jess moment. 





but I shall state some serious objections to your argu- 
gument in a very few words. It is not necessary to de- 
part from the question, as | think you have, but [| shall 
confine myself strictly to the word :—Ist then, as to 
‘the definition, you say, ‘it is used in a limited or un- 
limited sense, according to its connection.’ I coutend 
ithe word aionion is not used in a limited sense in 
‘any passage in the New Testament. It means efernal, 
and this you acknowledge, where it is applied to the 
vighteous, and this | contend is the fact, when applied 
‘to the wicked. It is not fair to conclude, that the wri- 
ter of the Jast verse of the 25th chapter of Matthew, 
would have made use of the same word in two clauses 
in the same verse, unless he intended they both should 
"have the game meaning, and especially upon so impor- 
tant a subject as this. I know of no other word in the 
Greek language which eonveys the idea of endless du- 
ration so well as this, and hence the writer uses it in 
both clauses. If he intended one to be limited and the 
other unlimited, would he have not varied his words ? 
The language is not so steril that he could not have 
found other words, had he chose, which would perhaps 
have pleased your imagination better. But no, He 
has not even used the aion, which you contend 
means a limited time. Aion may be rendered a defi- 
nite time, and this word also, accerding to modern Jex- 
jeographers, means eternal. But we are disputing 
about dionion, and not aion, although one may be de- 
‘Fived from the other, yet by virtue of this derivation,- 
the meaning of aionion is extended. If we wish to 
_know the definition of a word, we turn to our lexicons 
and dictionaries,and if they are not to be depended upon, 
we have no standard. .Aionton, aceording to modern 
Jexicographers, means eternal, everlasting, and endless 
duration. And now, sir, as to the other part of your 
, argument, this is certainly a singular way of answering 
this question. You say, that ‘ the evil principle had a 
beginning, and therefore it must have an end.’ This 
certainly is strange logic. Although I am not contend- 
ing how long this evil principle will continue, but it is 
about the extent of the punishment for the sins which 
mankind commit, and the influence of this evil princi- 
ple. It is impossible to conceive of sin, without an 
agent. Sin is no crime till it is committed. Mankind 
being the perpetrators of sinful actions will be eternal- 
ly punished. And it is absurd to say, that sin will be 
punished, or that it will be burnt up. We will suppose 







I do not, sir, | 
pretend to have a perfect knowledze of the languages, | 


immortal state, when mortality shall be swallowed up 
of life: for ‘in the resurrection they neither marry, &c. 
neither can they die any more, for they are equal uuto 
the angels, and are the children of God,—[Why ?] be- 
ing the children of the resurrection,’ which is Christ— 
* 1 am the resurrection and the life.,—Jesus Christ. 


the wicked? 





UNIVERSALIST 


that there is an end to this punishment, for the sake of ar- 
eument, at death. But it does not follow, that there is 
an end to punishment—because the punishment is in- 
dicted in consequence of sins committed in the body— 
Ifa man commits a sin unto civil Jaw, be is punished 
for that sin, and not for any other which he may per- 
petrate, or for any evil propensity, which he may pos- 
sess afterwards. 

In the chapter from which we have sclected the pas- 
sage for discussion, the writer has made use of the word 
ainnion, three times, and twice refers particularly to 
the wicked, or those on the left band. And observe 
here, sir, he alludes to the persons, or those who under 
the operation of the evil principle, have transgressed the 


MAGAZINE. 
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law of God, and not to the principles independent of 


the agents. The latter part of this chupter is called 
the deseription of the last judgment. In the 4ist verse 
he says, speaking to those on the left hand, ‘* depart 
from me ye cursed into everlasting fire,’ (to pur to 
aionion.) Observe here reader, he says, ye cursed, now 
ye does not refer to sins, but to persons. 

The writer not being satisfied with one denunciation 
of those on his left, says again, in the 46th verse, 
*“‘ and these shal] go away into everlasting punishment, 
(aionion kolasin,) but the righteous into life eternal,” 
(soen aionion,) I trust that the reader is satisfied, that 
the words these, here refers to persons and not to sins. 
This verse is written very forcibly and very emphati- 
cally, and the more I examine it, the more I am dispos- 
ed to think that punishment is not temporal. It is not 
a loose stile.—We do not find it written, those may go 
into everlasting punishment, which would imply doubt. 
No. We find the writer conclusive and complete, 
** these shall go away,” &c. , 

My doubts being still greater on this passage, itis my 
earnest desire and wish, that some one more learned in 
the languages and theology, than | am, would step for- 
ward, and with an all-powerful and over-whelming ar- 
gument, convince me and thousands of others, that we 
are in an error. 

Your arguments, sir, do not appear to me conclusive, 
and many of them are foreign from the subject. Thope, 
sir, in your next communication, you will stick more 
closely to the text. 

1 am, sir, yours with respect, 


8. 
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FOR THE UNIVERSALIST MAGAZINE. 





To the Editor of the Magazine, 

Dear Sir,—I have a desire to advance my opinion on 
the subject in discussion between ‘ 6,’ and R. C * * * *, 
the former of whose communication appeared in the 
Magazine of July 28th, and the latter in the same of 
October 13th ult. I wish to advance my opinien, be- 
cause the communication of R. C. does not fully coin- 
cide with my own, and, therefore, by the exhibition of 
both, the truth may be more likely to come out. ‘49, 
questions, ** How long does aionion [everlasting] mean, 
when applied to the wicked ? and how long does aionion 
{eternal} mean, when applied to the righteous ?” 

I will answer, it means, in both cases, what is exper- 
ienced in this life. As it respects the righteous, it means, 
‘ The life that they live here in the flesh, by the faith of 
the Son of God.’—St. Paul. 

** He that believeth on the Son, hath aionion [eter- 
nal] life.”.—Jesus Christ. If this belief is the life which 
St. Paul said he lived here in the flesh, then aionion life 
is enjoyed here in the flesh. 


‘atonion punisiment ane life are spoken 








under the dominién of that carnal mind which is enmity 
against God, &c. 

And how long can that be? 
carnal] nature exists. 


Ans. So long as the 
A carnal mind, being a mind ob- 
sequious to the propensities of the flesh, can exists no 
longer than those propensities, 

dead is freed from sin.’—St. Paul. 


Therefore, ‘ he that is 


The unbelieving Jews were to go away into aionton 
punishment, for maltreating Christ and his brethren, the 
twelve apostles, When Christ sent those apostles to 
preach exclusively to the Jews, [Mat. x.] he told them 
they should be delivered up to the councils, and seourg- 
ed in the synagogues, &c. Now hear the cause stated 
to those Jews, in the character of goats, [Mat. xxv.] 
for consigning them to atonion punishment. For | was 
an hunered and ye gave me no meat, &c.—Inasmuch 
as ye did it not to one of the Jeast of these my~-breth- 
ren, &c. Who were their brethren? See Mat. xxviii. 
10. ‘Go tell my brethren, that they go into Galilee, 
&c. ver. 17. Then the eleven disciples went away into 
Galilee, into a mountain where Jesus bad appointed 
them.’ Now, says Christ, [Mat. xxv.} inasmuch as ye 
did it not unto one of the least of these my brethren, 
[the twelve,] ye did it not tome. And these shall go 
away into aionion punishment, but the right: 
aionion life. 


ous Into 
When and where did thi 
See Acts xiii. 45, 46. * But when the Jews 
titudes they were filled with envy, &c. Then Paul 
and Barnabas waxed bold and said, it was necessary 
that the word of God should first bave heen spoken to 
you, but seeing ye put it from 4 ou, and judge yourselves 
unworthy of aionton life, so we turn to the Gentiles? 
with aionion life: i. e. the 
I speak unto you, they are 
Jesus Christ.) 


Ke |} lace ? 


eatvy the mul- 


gospel, (The words which 


spirit, and they are life. — 


See Mat. xxi 48, viii 11, svi 20, anc xxv 31 32;com- 
pared with Acts 2dchap.; wiich gtves the account of 
Christ’s coming in glory, when te separation of sheep 


and goats was to take place. 
Do you ask how long the Jews are 


to remain in this 
aionion punishment ? 1] 


lanswer, unt) the fulness of the 


S.. £268 a . 
eee f}t 1} Of 20h. 


Gentiles shall be come in. 

Is there any thing eaid in the 25th of Mat., where this 
of, about anoth- 
er state of existence? Ans. Nout a word. 


3, Brewers, 





FOR THE UNIVERS. LIST MAGAZINE. 





TO THE RE’, HOSEA BALLOU. 


Dear Sir,— While perusing your sermon cn the 46th 
verse of the 25th chapter of Matthew, the other even- 
ing, I was not a little surprised at the manner in which 
you have used the two Greek words aien and aionion, 
They ave there used as if they both meant one and the 
same thing. Now this is not the fact, according to 
modern and ancient lexicons. ionion is from aion 
but it does not follow of course, that it has the same 
meaning. You refer your reader to Parkhurst’s Lexi- 
con, for the definition of aion, aud if he will look a lit- 
tle farther, he will Gnd the definition of aionion which 
is the origitial word in your text,—but azonon is not to 
be found im the passage which you have selected fe: 
your sermon. 

According to Parkhurst, avonion means elernal, hay- 
ing neither beginning nor end, eternal without end, 
forever, not only during the time of this natural life, 
[Exodus xxi. 6] but through endless ages of eternal life 








Doubtless it will not cease to be enjoyed also in the 


Well, how long does aionion mean, when applied to 





Aus. It means, so long as tbey remuin 


and blessedness. 

Now, Rev. Sir, | should be very happy to be inform- 
ed in what Lexicon you found aionion defined § dispeu- 
sation ?? 

By your method of translation, fo pur fo aionion, 
must be rendered the dispensation of fire, atonion kriseos, 
the dispensation of damnation, and many other passages 
ina similar manner. Then the passages in which these 
words eceur will-read thus, ‘+ Depart frog me ye cursed 
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inio the dispensation of tire, preparéd tor the devil and} 
his angels.” “* Bot he that shall blaspheme against the 
Holy Ghost hath never forgiveness, but is in danger of | 
the dispensation of dammation.”” The reader wiil mcke | 
bis own comments upon this manner of rendering these | 
verses, 

You will pardon me, sir, for one question, which | 


? 


lieve, that What Clinist bas commanded us to do in or- 


(der that we may be the children of Go, viz. to love 


our enemies, &e. that God will not do the like himself! 
is this not making the master meaner than-the servant ? 


Is it not representing the Almighty as requiring his crea- 


itures (o do that which be will not perform himself? Is 
lit not robbing bim of one of his most glorious attributes, 


believe is not answered in your sermon, that is, wheth- | mercy ? 


er the expression * all nations,’ which is found in Mat. 
xxv. 32, is confined to the Jews alone? 


SENEX. 


I am yours, with respect, &c. 
o 





IN REPLY. 

Mr. Ballou would ask * Senex,’ whether aioonoon in 
Heb, ix. 23, which is the noun, from whieh the adjec- 
tive aioonion, in Mat. xxv. 46 is derived, must necessa- 
rily mean eternity? Surely, if the adjective means eter- 
nal, the noun must mean eternity. But according to this, 
St. Paul is made to say, see Heb. ix. 21; ‘* But now 
ence in the end of eternity, hath he appeared, to put 
away sin, by the sacrifice of himself.” 

But if we are willing to allow that the apostle’s words 
are intelligible, we must allow that he spake of the end 
of the Jewish dispensation or age. 

The expression, ‘ all nations,’ comprehends the Jews 
together with others; but when they are separated, 
one from another, as a shepherd divideth the sheep 
from the goats, the Jews might be sat on the left hand, 


and others on the right. 


FOR THE UNIVERSALIST MAGAZINE. 





‘Jesus saith unto him. ‘Thou shalt love the Lord thy 
God with all thy heart, and with all thy soul, and 
with all thy mind. ‘This is the first and great com- 
mandment. And the second is Jike unto it, thou 
shalt love thy peighbor as thyself,—On these two 
commandmants hang all the law and the prophets.” 

If all mankind were to practice by the above rule, 
contention and strife would cease forever. But this is 
uot to be expected, so long as mankind are divided into 
so many differcnt sects and denominations. For while 
this is the case, each will sey, ‘lo here is Christ,’ * lo 
there isChrist.2. By what rule therefore shall we know 
the true from the false teacher? Let the scriptures de- 
cide—* By this shall all men know that ye are my dis- 
ciples, if ye have Jove one to another,’ John xiii. 35. 
These are the fruits by which ye shall know them— 
Can any man bea disciple of Christ, who limits the 
gooduess of God, or who represents him as the foe of 
sinners ?—All those who hold to these tenets will un- 
doubtedly answer in the aflirmative : but from what 


ground, other than the traditions of men, it is difficult , 


to conceive; surely our blessed Saviour never inform- 
ed us that God was a partial Being, or that his good- 
ness was limited to a few favorites; but on the contra- 
ry, represented his goodness to be universal; and in 
order to impress it on the minds of his hearers, in the 
most forcible manner, he used the figures best calculat- 
ed to produce that effect, viz. rain and sunshine. He 
also taught us to love our enemies—(not fo hate and | 
persecute them) ‘ bless them that curse you, do good to 
them that bate you, and pray for them that despitefully 
use you and persecute you ; and for what? Lest God 
should hate you and cast vou into bell fire? No, no! 


From whence do these heart-chilling doctrines arise, 
but from a want of love to our neighbor, and a helief, 
becanse we do not love them, that our heavenly Father 
does not? [grant that a man is not to be condemned 
because he does not see what i perfectly apparent to 
his neighbor, but there can be no excuse for hia: in per- 
sisting in error, after the plain truth of the gospel is 
made manifest to him. If such persons loved their 
neighbors as themselves, they would glory in the idea 
of God's universal benevolence; they would search 
the scriptures with a single eye to this object; they 
would not say as the writer has heard some say, of per- 
sons convicted of criminal offences,—that if such persons 
were admitied to heaven, they should be unwilling to 
be there themselves? It is evident that these se)f-righ- 
teous, holy beings expect to go to heaven themselves ; 
but their minds are darkened, they forget that they are 
or were sinners themselyes,—and cannot conceive how 
sinners are going to heaven ;-Well, they do not nor 
cannot, until they are sanctified and cleansed. Let us 
ack such persons, did you cleanse yourself? No, they 
will reply ; no man can be cleansed unless God cleanse 
him; very well--you were a sinner, were you wot? 1 
was, but | trust God has cleansed me,—then why is it 
not as just for God to cleanse these criminals, as to 
cleanse you? is he partial? Suppose then, for a moment, 
that they are cleansed, and you are nof, what would 
you think of the observation that if you were going to 
heaven, that ‘hey should be unwilling to be there? the 
observation would be as reasonable as yours, you are 
both sinners. Should you think they exercised a spirit 
of charity towards you? My friends, this pharisaical 
spirit leadeth not to peace, 

** There is joy and peace in believing,” that all man- 
kind will be saved, and brought to the knowledge of the 
truth; but as long as we continue to believe in the 
creeds, and partial doctrines of men, and limit the 
goodness of the Creator; so long we are in darkness, 
and continually tormented with this horrible picture of 
| future torment, the offspring of our own weak imagina- 
tion. 

** Not knowing that the least are sure, 
Or the mysterious just and true.” 


Let us therefore banish from our minds these God 
dishonoring ideas of partial goodness, and future misery ; 
‘and trust in the goodness of God, instead of following 
‘the narrow, contracted, and short sighted views of the 
bigotted pharisee !—Let us be instructed by the teaching 
lof the divinely inspired apostle, ‘* Let each esteem the 
| other better than themselves ;”—obey this injunction, 
‘and you will be as willing your neighbor should be in 
‘heaven as yourselves, and thus fulfil one of the two 
greatest commandments, by loving your neighber as 
B. Y. 











you do yourselves. 
<S +o 


‘*] heard a voice from heaven, saying, Write! Blessed 
are the dead, who die in the Lord.” 








“That ye may be'the children of your Father which is 
in heaven ; for he maketh his sun to rise on the evil and 
on the good, and sendeth rain on the just and on the 
unjust.” What can be clearer, than that those who 
limit the goodness of the Holy One of Israel, and repre- 
sent him as the implacable enemy of sinners, preach a 
diferent doctrine from that taught by our Saviour? Is 
it not trifling with our reason to tell us, jn expectation 
of our believing it, that God is the enemy of sinners, 
that he will punish them in everlasting torments ; when 


The dead! how tranquilly they rest, 
Calm tenants of the silent gleom ; 
No anguish moves the placid breast, 
It sighs not in the mouldering tomb : 
No clamor rends the marble cell 
Of those whose tins and sorrows Cease ; 
Yes, they are blest ! with him they dwell, 
Whose life wat love, whose realm is peace. 
— _> +o 
True friends are the whole world to one another; and 





the scrip{ures inform us that ‘God commendetl his love 
towards us, in that while we, were yet siuners Christ | 
died for ue?’ And further, to endeavor to make men be- 


he that is a friend to himself, is also a friend to man- 
kind. ‘There is no relish in the possession of any thing 
without a partner. 


Ciniversalist Magasine. 


BOSTON, SATURDAY, NOVEMBER 3,. 1821. 
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FROM THE * BOSTON RECORDER.” 


AN ARGUMENT. 

Christians onght not to have fellowship with idolaters. 
If Jesus Christ be not God, then all who worship him 
as God are idolaters : and such as believe him: not te 
be God, ought to have no fellowship with them. 








What a remarkable instance of the exhibition ofa 
charitable spirit! How perfectly in unison with the 
temper and principles inculcated by ovr Saviour, 
in his sermon on the mount; as well as the exhortations 
of the apostle Paul, in his epistle to the Corinthians. — 
Our Saviour says, ** judge not, lest ye be judged, for 
with what judgment ye judge, ye shall be judged, and 
with what measure ye mete, it shall be measured to yon 
again. And why beholdest thou the mote that is in 
thy brother’s eye, but considerest not the beam that 
is in thine own eye? Or how wilt thou say to thy brotli- 
er, let me pull out the mote out of thine eye, and beho}d 
a beam is in thine own eye.” Again the apostle says, 
Ckarity suffereth long, and is kind ; envicth not ; vaunt- 
eth not itself; is not puffed up. But iu, conformity to 
the directions of this apostle, those who are weak in the 
faith we receive ; knowing that to their own master they 
will stand or fall. For it is written, ** whether we live, 
we live unto the Lord, or whether we die, we die unto 
the Lord; therefore, whether we live or die, we are 
the Lord’s.” We are the offspring of one common 
Parent, the peculiar care of one common Father, and 
all travelling, (though by different routes) to one com- 
mon country of felicity and glory beyond the grave ! 
And however much pride of opinion, or vanity may urge 
that we should have no communion or fellowship with 
those of opposite opinions; however much they may 
wish to raise a persecuting spirit for purposes of reti- 
gious terror and domination, we rest assured in the be- 
‘ef, that the time will come, when “every knee shall 
bow, and every tongue confess, that he is Lord to the 
glory of God the Father.” 

= 
QUERY. 
Why are Missionaries sent to preach the gospel to the 
Heathen? 

Bishop Moore, of Virginia, says, that in the northern 
neck of that state, occupying a space of 100 miles, 
they have not one clergyman of the church to officiate 
regularly among them in their churches, that they are 
an affectionate people, and would render the life of a 
virtuous clergyman happy, who should reside among 
them.— Recorder. 

Why then are Missionaries sent abroad to preach, 
while so much remains to be done at home? Surely 
the soul of a native American, ought to be as precious 
in our view, as the soul of a native of Hindostan, of 


the Sandwich Isles. 


TO CORRESPONDENTS, Ke. 

In consequence of its not being convenient for us te 
insert the Greek words in the original, as in the manu- 
script of ‘4,’ we hgve taken the liberty to render thei 
in English letters. 

The subject of eternal punishment being under dis- 
cussion between‘ R. C.’ and ‘6,’ we had considered 
it somewhat improper to interrupt either, by introduc- 
ing a third opinion on the subject. But from mere ma- 
ture consideration, we are induced to give ‘J. B.’ a 
place, as he differs in some ideas from both, 


* Amicus,’ in our next. 

‘J. Butterfield,’ will be inserted next paper. 
‘F.’ in our next paper. 

Several other communications on file. 


6 Observer,” from Wrentham, must wait our further 
convenience, as we are not assured whether the dis- 
cussion is at on end, between * Mr. Laithe,’ and ‘ Mr: 





Adiu Ballow.’ 
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POET’S CORNER. 


SELECTED. 
CHARACTER OF CHRIST. 


Behold, where, in a hiortal form, 
Appears each grace divine ; 

The virtues, al] in Jesus met, 
With mildest radiance shine. 


The noblest love of homan kind 
Thspir’d his holy breast ; 

In deeds of mercy, words of peace, 
His kindness was express’d. 











To spread the rays of heavenly light, 

_ To give the mourner joy, 

To preach glad tidings tq the poor, 
Was his divine employ. 


Lowly in heart, by all his friends, 
A friend and servant found ; 

He watch’d their feet, he wip’d their tears, 
And heal’d each bleeding wound. 


*Midst keen reproach,‘and cruel scdrn, 
Patient and meek he stood : 

His foes, ungrateful, sought his life ; 
He labor’d for their good. 


In the Jast hour of deep distress, 
Before his Father’s throne, 

With soul resign’d, he bow’d and said, 
* Thy will, not mine, be done !” 


Be Christ my pattern, and my guide! 

‘His image may 1! bear! 
O may I tread his sacred steps ; 

‘And his bright-glorious share ! 

—_— 
ON ‘DIVINE PROVIDENCE. 

As ‘some fond mother, views her infant race 

With tenderness o’erfiowing while she sees ; 
She kisses one, one clasps in her embrace? 

Her feet supporting ove, and one her knees ; 
Then, as the winning-gesture speaking face, 

Their plaintive ery explain their different pleas, 
A Yodk 6r word she deals with various grace, 

And smiles, or frowns, as love alone decrees. 
O’er frail mankind, so Providence divine 

Still watches ; heats, snsfains and succouirs all, 
With equal eye beholding eack that ives, 

If Heaven denies, oh! let not men repine! 
Heav'n but denies to quicken duty’s call, 

Or feigning to deny, more largely ‘gives. 


—_— —- 


YOUTHFUL PiETY. 
Is‘théte ‘én ‘earth, ‘a ¢cene that’ stiows 
The radiance of the light that glows, 
Within the pious breast ? 
Is there that tells Religion’s worth, 
Above the meagre joys of earth, 
To give substantial rest? 





'Tis when the youthful voice is heard, 
Ia fervent prayer to rise : 


‘Tis when the infant'heart prefer’d 
q : ' It’s off ring’ to the skies. 
} Hast thou not seen the op’ning rose, 
Whose early fragrance, as it blows, 


( Perfumes the neighb*ring air ? 

And hast thou mark’d when all decay'd, 
rr The beauty which the rose display’d ; 

rf Its fragrance still is there ? 


q Religion’s hopes can cheer our way, 
y While youth and beauty bloom ; 

4 ‘And still-shall glow its’ brightning ray, 
. | When these are in the tomb. 
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PRAISE DUE TO GOD. 


My God! all nature owns thy sway ; 
Thou giv'’st the night, and thos the day! 
When all thy Jov’d creation wakes, 
When morning, rich in lustre, breaks, 
And bathes in dew the op’ning flow’r, 
To thee we owe her fragrant hour ; 

And when she pours her choral song, 
Hler melodies to thee belong ! 





Or, when, in paler tints array’d, 
The ev’ning slowly spreads her shade ; | 
That soothing shade, that grateful gloom, | 
Can, more than day’s enliv’ning bloom, 
Still ev’ry fond and vain desire, 
And calmer, purer thoughts inspire ; 
From earth the’ pensive spirit free, 
And lead the soften’d heart to thee. 


In ev’ry scene thy hands have drese’d, 

In ev’ry form by thee impress’d, 

Upon the mountain’s awful head, 

Or where the shelt’rimg woods are spread ; 
In ev'ry note that swells the gale, 

Or tuveful streams that cheers the vale, 
Tlie cavern’s depth, or echoing grove, 

A ‘voice is heard of praise and love. 


As oer thy work the seasons roll, 
And scoth, with change of bliss, the soul, 
(* never may their smiling train 
Pass o’er the human scene in vain! 
But oft, as on the charm we gaze, 
Attune the wond’ring soul to praise ; 
And be the joys that most we prize, 

* The joys that from thy favor rise. 





Jest melancholy preys upon their minds, 


S. 1 am really pleased with this admission. Per- 
mit me to ask, if the holy prophets testified of the res- 
titution of all things to holiness and happiness, and the 
fulfilment of their prophesy ? 

M. They did. 

S. (Be candid) did they preach the devil's doe- 
trine? 

MM. [Apparently agitated and disconcerted,] No. 

S. Do Universalists preach, as did God's holy pro- 
phets, viz. the restoration of al} things? 

M. Yes. 

S. Have the goodness to inform me, with what con- 








| sistency and propriety you call Universslists the * devil's 


preachers.’ 

Seeing himself entrapped, his darling calumny expos- 
ed, he bid his company adieu, declaring as he departed, 
that Universalists were the ‘* devil’s preachers.” 

Gtitt, 


FOR THE UNIVERSALIST MAGAZINE 





‘To the Fditor of the Magazine, 


Sir,-The following quotation from Dr. Wm. Buchan 
1 think cannot be uninteresting to your readers in gen- 
eral; as it contains what | consider to be truth, and if 
you think the same, you will please give it an inser- 
tion. G. 


OF RELIGIOUS MELANCHOLY. 


*« Many persons of a religious turn of mind, behave as 
ifthey thought it a crime to be cheerful. ‘They imag- 
ine the whole of religion consists in certain mortifica- 
tions, or denying themselves the smallest indulzence,— 
even of the most innocent amusemeits, A perpetual 
gloom hangs upon their countenances, while the deep- 

At length the 
fairest prospects vanish; every thing puts on a dismal 
#ppearance, and those very objects which ought to give 
delight, afford nothing but disgust. Life itself becomes 
« burden; and the uphappy wretch, pursuaded, that io 
evil can equal what he feels, often puts an end, to his 
own miserable existence. 

‘+ It isa great pity that ever religion should be so far 





———— ee ee ee _— = —— 


FOR THE UNIVERSALIST MAGAZINE. 





To fhe Editor of the Magazine, 
Sir,—The following Dialogue actually occurred in the 
western district of the state of New-York. !t is aston- 
ishing to what lengths the doctrines of men will carry 
professors of christianity. It is also sstonishing that 
mén of reflection should adopt the traditionary super- 
stitions dnd ‘prejudicial notions of infatusted zealots, of 
cunning and designing priests, as rules of faith and 
practice. 
The stranger casually entered the place, where were 
conversing a candidUniversalist and bigotted Methodist. 
The Methodist not being able to support any position 
which he bad assnmed, few in a passion, and positively 
avowed that the Univerealisia advocated the deril’s 
cause ; in fine, they were the * devil’s preachers,’ upon 
which the stranger interposed, 

S. Sir, have you sincerely reflected on this bold and 
daring assertion? 

M. I have, it is God's truth. 

S. Be patient, sir, while we examine the subject. 

M. (Apparently more cool) I do not know what 


_} the Universalists believe. 


S. How can you then say, that they preach a false 
doctrine ? 

M. Because they do preach a licentious doctrine. 

S. But ‘how do you know this, sir? 

M.  Lhave heard my minzester, and other good peo- 
ple say £0, 

S. Do you know, that :yonr winisttr atid other 
good people told the truth ? 

M. (With sarprise,) my minister is a christian. 

S. You may possibly consider hii so, sir. 

M. But do you not believe me? 

8. I believe you sincere, sir, yet 1 carnot believe 
that the principles of religion would dictate such foul 
aspersions. 

M. Well, sir, are you a Universalist ? 

S. I profess to be, sir. 

M. Pray, do you believe that all men will be saved ? 

S. I believe it is God's will, and { know of nothing 
that can frustrate this wll. 





MM. 1 believe it is tes ‘will also, ‘yet I do! not ‘believe 
all men will be saved. 


| 
} 


| perverted, as to become the cause of those very evils 
which it was designed to cure. Nothing can be better 
'calcnlated than (rue religion, to raise and support the 


| mind of its votaries under every afliction that can befall 


| them. 

**Persons whose business it $s to recommend religion to 
| others, should beware of dwelling too much on gloomy 
(subjects. That peace and tranquility of mind, whic h 
| true religion is calculated to inspire, is a wore power- 
fal argument in its favor, than all the terrors that can 
ibe nttered. ‘Terror may indeed deter men from out- 
| ward acts of wickedness; but can never inspire them 
with thet love of God. and real. pooduess of beart. in 
Which alone true religion eousisis.”’ 

REMARKS, 

The above judicious and philosophical remarks are 
taken from a work of Dr. Buchan’s, wiich we, as well 
as others, bold in high estimation. The author was a 
medica) gentleman of great talents, profound literary 
research ;~had attentively studied the passions of the 
mind, and dispositions of the homan heart; and was 
consequently well prepared to delineate their effects 
opon the character and the life, We perfectly coin- 
cide with his opinion on this subject, and thank eur 
correspondent for bis selection of it.—Lditer. 


_ 
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MARRIED, 

In this town, by the Rev. Mr. Mean, Mr. Samuel 
} Austin Belknap to Miss Mary-Aun Fennelly. 

By the Rev. Mr. Ballou, Mr. Putnuin P. Rea to Miss 
Emily Powers, 

By the Rev Mr. Sharp, Mr. Samuel) Millard to Miss 
Maria J. Ham. 

By the Rev. Dr. Baldwin, Mr. Glliot A. Hall, of Con- 
cord, N. ., to Miss Pliza Loud. 


ener rem ——_— 
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DILD, 

In Newport, Mereal Vreaton, a woman of color, ag- 
ed above 100. She distinetly recollected the banging 
of the 28 pirates in Newport, in 1728. ; 

In Pepperell, Mrs. ‘Abigail Prescott, widowof the 
late Col. Wm. Prescott, im the 89th year oft her age. 

In Lanesboro’, Mss., Mr, Jonathan Peitibone, aged 
91—an aciive and brave officerin the revolutionary 
war, 

In Dorchester, Hon. Samuél Adams, aged 22, lite 
| Preceptor of Dunmer Acedemy, evd ‘formetye Gens- 
‘tor of Massachusette, for this county. 
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